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Abstract

Dating practices can be observed across cultures. Many studies have highlighted
the differences between Asian and Euro-North American dating cultures.
Comparisons between different Asian countries, however, are more limited. This
paper aims to address the gap by comparing Japanese and Indonesian dating
cultures by reviewing the existing academic literature around the subject. This
comparison will highlight the similarities and differences of Japanese and
Indonesian dating practices to identify possible challenges they may posit in
intercultural dating practiced by people from the two countries.
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Introduction

Dating can be defined as a premarital intimate relationship between
individual. Jamieson (2011) argued that, although the terms may be different, such
practices of intimacy exist across cultures and may be characterised by self-
disclosure, physical contact, practical care, and sexual contact. Some literature
(e.g.: Bennett, 2005; Smith-Hefner, 2005) refer to the practices as “courtship”.

Extensive research has been done on European and North American dating
culture. Comparative studies (e.g.: Vaquera & Kao, 2005; Keels & Harris, 2014;
Martinez, Ting-Toomey, & Dorjee, 2016) have also been done to identify potential
challenges that may rise when Euro-North American individuals engaged in
interracial, intercultural, or interfaith dating and marriage. The comparisons,
however, tend to focus on different racial groups among Europeans and North-
Americans (e.g.: Caucasian, African-American, Asian-American, Latino-
American). Comparisons with non-Europeans and non-Americans tend to only
include individuals from East Asian countries (see Kito, 2005; Ritter, 2015).
Although the academic findings have provided valuable insights of intercultural
differences in the practices of intimacy, this paper argues that some findings may
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not be applicable for people from many other parts of the world. While different
Asian countries may share some similar dating practices, more research is needed
to identify the possible intercultural dating challenges resulted from the under
researched differences.

This paper aims to address this gap by comparing the dating cultures of two
Asian countries from different regions of the continent. Japan is chosen to provide
examples of East Asian dating culture and Indonesia is chosen to provide examples
for Southeast Asian dating culture. The two countries are selected as they seem to
possess some distinct cultural practices, while their historical, socio-political, and
economic ties provide opportunities for intercultural interactions between their
individual citizens.

The comparison is made based on the available and accessible scholarly
articles of the dating practices in each country. The comparison will be presented
in four areas: 1) the attitude towards marriage; 2) the initiation of dating
relationship; 3) gender differences in the relationship; and 4) the attitudes towards
premarital sex. Brief description of the current situation of Japan and Indonesia will
precede the findings to aid contextual understanding upon the findings.

Japan, Indonesia, and the Research on Dating

According to the Japanese Government’s official page (2018), Japan
possesses 145,936 square kilometres of land consists of 47 prefectures, which is the
home for 126,700,000 people. Japanese is acknowledged as the national language,
while the main religions comprise of Shintoism, Buddhism, and Christianity. In
relation to its population, Japan is challenged with a steady population decline. With
higher mortality rate than birth rate, the National Institute of Population and Social
Security Researched projected that the Japanese population in 2060 may reach
86,737,000 (JapanTimes, 2013).

Contrary to Japan, the population in all 34 provinces of Indonesia continues
to rise. The population has exceeded 250 million people in 2015 and has been
projected to reach more than 300 million people by 2035 (Jones, 2014). With
around 90% of the people identify as Muslim, Indonesia has been acknowledged as
the country with the largest Muslim population in the world (Smith-Hefner, 2005;
Hald & Mulya, 2013). Regardless of the high population growth, Indonesia is still
challenged with high infant mortality rate. Jones’ (2014) projection showed that,
among other Southeast Asian countries, Indonesia’s infant mortality rate in 2010
was higher than the Philippines, Vietnam, Thailand, and Malaysia, and will
continue to surpass the four countries until at least 2035.

Japanese and Indonesian history intertwined towards the end of World War
I1 when the Japanese imperial army pushed the Dutch out of the archipelago. The
Japanese then occupied Indonesia between 1942 and 1945, until Indonesian
founding fathers declared the independence as Germany and Japan lost the war
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(Sato, 2006). Despite the historical struggle, modern Japan and Indonesia have
strong socioeconomic ties. Japan provided the biggest official development
assistance (ODA) for Indonesia in 1996 and has continued to be the country’s
biggest investor, as Indonesia continues to be Japan’s major supplier for oil, natural
gas, and timber (Mcintyre, 2000; Wibawarta & Yovani, 2012). Japan has also
influenced Indonesian contemporary society through the widespread of Japanese
comic books (manga), television series, and other forms of Japanese pop culture
(Wibawarta & Yovani, 2012).

In terms of the research on dating, there are limited number of English
publications for both Japanese and Indonesian dating practices. Some scholars
(e.g.: Kito, 2005; Ritter, 2015) have studied the Japanese dating practices by
comparing them with North American practices. However, further exploration on
Japanese dating culture is still limited. By far, Farrer, Tsuchiya, and Bagrowicz’s
(2008) study seemed to be the only English scholarly publication which provides
comprehensive and deeper insights into the history, values, and process of tsukiau
dating—the Japanese practice of steady courtship. Similar scholarly discussions for
Indonesian dating culture exists, but the studies tend to focus on specific subcultural
group based on ethnicity (e.g.: Forth, 2004; Smith-Hefner, 2005) or religion (e.g.:
Asyari & Abid, 2016). Therefore, more scholarly articles of Indonesian dating
practices are involved in the review to aid understanding of Indonesian dating
culture.

The Changing Attitude towards Marriage

Japanese and Indonesian attitudes towards marriage seems to be quite
similar. Dating, as in its contemporary practices, did not seem to exist. Up to the
1960s, marriage in both Japanese and Indonesian was usually arranged, either
through parents or intermediary (Applbaum, 1995; Smith-Hefner, 2005; Farrer et
al., 2008; Rottger-Rossler, 2008 in Jamieson 2011). Engagement took place
between the official meeting of two families and the marriage ceremony. According
to Smith-Hefner (2005), for Indonesian Javanese at the time, this engagement might
just last for one day to several weeks.

The attitude towards marriage started to change after the 1960s. In both
Japan and Indonesia, the increasing education and employment opportunities,
especially for women, were seen to be key factors in the increase of people’s
marriage age (Applbaum, 1995; Smith-Hefner, 2005). Applbaum (1995) noted that,
in the 1990s, the average marriage age was 25.9 for Japanese women and 28.6 for
Japanese men. Citing the data from Japanese Ministry of Health, Labor and
Welfare, Farrer et al. (2008) pointed out that the age had increased to 28.2 for
women and 30.0 for men in 2006. Indonesian marriage age was far lower. Smith-
Hefner (2005) noted that, until the 1960s, most Javanese women were married by
the age of 16. The marriage age then increased, not only because of the Indonesian
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New Order regulation for compulsory education, but also because the Indonesian
Marriage Law of 1974 set the minimum marriage age to 16 for women and 19 for
men.

As education and employment brought more opportunity to meet and
interact with the opposite sex, dating relationship seems to become an acceptable
form of premarital intimate relationship (Smith-Hefner, 2005; Farrer et al., 2008).
Japanese and Indonesian attitude towards marriage, however, remains quite
conservative. According to Applbaum (1995), marriage seems to be a rite of
passage to enter adulthood. The age of 22 to 25 is considered as “proper
marriageable age” for women and those who stay single past the age considered to
be on par with a Christmas cake which becomes less and less desirable after the 25t
of December. Applbaum (1995) noted that the proper marriageable age for men is
later, between 26 to 30. Those who stay single past the age are considered less
trustworthy, less cooperative, and less responsible than their married peers. Smith-
Hefner (2005) mentioned similar stigma against singlehood as, in the 1950s, single
women past the age of 20 were considered “unmarketable”. Interestingly, no
derogative label was mentioned for single Indonesian men past a certain age.
Regardless, most young people in Indonesian society today still want to get married
at some point (Parker & Nilan, 2013 in Hardon & Idrus, 2015).

In relation to this, both Japan and Indonesia saw the come-back of arranged
married popularity. The trend was reborn earlier in Japan. Known as omiai, the
marriage arrangement through professional nakodo (intermediary) become a form
of business between the 1980s and 1990s (Applbaum, 1995). However, the trend
did not last long as Farrer et al. (2008) claimed that the practice had almost been
extinct in the late 2000s. On the contrary, the arranged married seem to be back in
Indonesian trend around this time. Known as ta aruf the exchange of proposal and
potential partners’ resume through murabbi or murabbiya (religious mentor who
act as the intermediary) becomes an increasingly popular pathway to marriage for
some Indonesian Muslims (Smith-Hefner, 2005; Asyari & Abid, 2016). While the
repeated trend of omiai seemed to be sparked by commercial business (Applbaum,
1995), Asyari and Abid (2016) argued that the increasing popularity of ta 'aruf'was
born from the active campaign of Indonesian Tarbiyah movement. The movement,
which aims to establish an Islamic State in Indonesia through nonviolence struggle,
actively promote early marriage without courtship, as endorsed in Islam, through
popular book publication, movies and television, marriage preparation course,
marriage consultation, and social media (Asyari & Abid, 2016).

The Initiation of Dating Relationship
Regardless the re-emergence of arrange marriage trend in both countries,

dating relationship seems to become more and more common in both Japan and
Indonesia. According to the participants in Farrer et al.’s (2008) study, some
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Japanese started dating in high school, but more started dating in university or after
they started working. Tsukiau is the common term used for the relationship.
According to Farrer et al. (2008), the concept may be similar to Euro-North
American concept of “going steady”. Kokuhaku or formal confession signifies the
beginning of the relationship which can be characterised by spending more time
together, exchanging gifts, frequent communication even when being far away from
each other, amae or entrusting oneself to the partner, revealing true self, sexual
relationship, and shared intention to marry (Farrer et al., 2008). Among these
characteristics, the importance of kokuhaku is also frequently emphasised in non-
scholarly articles (e.g.: Suzuki, 2013; Kincaid, 2014). Even after several outings,
two Japanese individuals may still not consider each other as romantic partner
before the formal confession take place.

Comparing to the Japanese, dating among Indonesian may be initiated
earlier. Pacaran is the common term used and it may start in mid-secondary school,
before the age of 15 (Smith-Hefner, 2005; Rusmiati & Hastono, 2015). However,
Jaafar, Wibowo, & Afiatin (2006) found that 15 is the average age when Indonesian
young people start to date. In this relationship, similar to Japanese tsukiau, frequent
communication, even when couples are far away from each other, may also be
maintained through instant messenger (Ayun, 2016). Confession may also precede
the relationship (Fadilah, Kuniasari, & Quraisyin, 2011), but the importance does
not seem to be as high as in Japanese dating practices. Shared marriage thoughts
may not be common as Smith-Hefner (2005) found that, due to the early age, the
relationship may not be considered as serious by both the couples and their parents.
However, this view upon dating may change as the individuals grow older. For
those considered to be of proper age to marry, the community may view the
relationship as a pathway to find marriage partner, while the individual themselves
may take it more seriously to satisfy the desire for emotional intimacy, physical
affection, companionship, and sexual pleasure (Bennett, 2005).

Gender Differences in Dating Relationship

Japanese and Indonesian gender differences in dating relationship seems to
be similar. Men tend to be expected to be more direct, more pro-active, and less
dependent. As the opposite, women tend to be expected to be more passive and
more dependent. As an example, for an omiai meeting, nakodo may urge their shy
male clients to initiate a kiss or hand-holding with the prospective wife (Applbaum,
1995). For tsukiau, as Farrer et al. (2008) found, Japanese men are more expected
to carry out the kokuhaku and delay showing amae towards their girlfriend until the
relationship is considered stabile. Meanwhile, it is more acceptable for Japanese
women to show amae earlier or more frequently (Farrer et al., 2008; Marshall,
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In Indonesia, gender differences in dating relationship may be influenced
by the gender script endorsed in the local traditional culture, religious beliefs, and
legal regulation. As an example, although their decision-making positions are
considered equal, Indonesian Buginese women are still expected to focus more on
managing the household while the men are expected to be brave and manage the
issues outside the household (Hardon & Idrus, 2015). Other examples include the
establishment of men’s position as the household leaders and breadwinners, and
women’s position as the homemakers, in both the Islamic teaching and Indonesian
Marriage Law (Nilan, Demartoto, Broom, & Germov, 2014; Hartono, Davies, &
Macrae, 2017). The gender script may initially be intended for married couple, but
the community tend to view dating relationship as a pathway to socialise the gender
roles in future marriage (Bennett, 2005). Therefore, the institutionalised gender
division may also be internalised by individuals and influence the gender
expectations between dating couples.

Attitudes towards Premarital Sex

Japanese and Indonesian attitudes towards premarital sex seems to be
different. Farrer et al. (2008) identified sexual relationship as a common
characteristic in tsukiau dating. Even further, some participants in their study
viewed sex as the core of the relationships as it increases intimacy and
communication between couples and become the key difference which distinguish
tsukiau from friendship. In accordance to this, a comparative study by Sprecher and
Hatfield (1996) suggested that, although their level of permissiveness may be lower
than American’s and Russian’s, Japanese men and women generally view sexual
intercourse within dating relationship as acceptable.

This positive attitude towards premarital sex may be related to Japanese
tradition view on sexual relationship. Ueno (2003) argued that the concept of
virginity did not exist among traditional rural Japanese society. It was common for
young people to be sexually active. Village girls may start receiving night visit from
the village boys after their first menstruation (Ueno, 2003).

Contrary to Japanese acceptance, premarital sex is generally unacceptable
in Indonesian society. Forth’s (2004) study on Nage and Keo people in the island
of Flores suggests that some forms of premarital sex might be acceptable in the
past. However, it might be more of an exception than the norm. In Indonesian
contemporary society, at least, premarital sex is frowned upon. Religious teachings
are embedded and intertwined tightly with people’s lives, especially in terms of
marriage and child-rearing practices (Hartono et al., 2017). Family is viewed as the
building units of the community and the state (Asyari & Abid, 2016), so marriage
and sexual relations are strictly regulated. Only heterosexual sex within
monogamous marriage is considered acceptable (Hald & Mulya, 2013). Virginity,
especially of women, is valued highly as something that should be protected and
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reserved for future marriage partner (Smith-Hefner, 2005; Rusmiati & Hastono,
2015). Premarital sexual practices tend to be perceived as the influence of
westernisation and globalisation through popular media (see Jaafar et al., 2006).
Dating relationship is accepted as long as it does not involve sexual relationship,
and media depiction of teenage sexual activity tends to be associated with high risk
of sexually transmitted diseases and pregnancy (Holzner & Oetomo, 2004).
Nonmarital pregnancy is viewed as shameful and humiliating, especially for the
women’s family (Smith-Hefner, 2005).

This does not mean that Indonesian dating practices are free from sex. Some
studies (e.g.: Holzner & Oetomo, 2004; Jaafar et al., 2006; Hardon & Idrus, 2015;
Rusmiati & Hastono, 2015) indicated that many young people actively engaged in
sexual activities, ranging from manual stimulation to sexual intercourse. However,
fear from social repercussion make the acts tend to be done in secrecy. Cohabitation
may be punished by social exclusion, harassment, coercion into legal marriage, or
sudden wedding ceremonies enforced by local community members (Bennett,
2005).

Conclusion

This paper has presented a comparison between Japanese and Indonesian
dating cultures. The establishment of gender roles in dating and the changing
attitudes towards marriage seem to be similar in the two cultures. However, the
different emphasis on the importance of formal confession suggests the possibility
of misunderstanding and miscommunication before an intercultural dating
relationship can even be established. Among the established couples, differences in
the attitude towards premarital sex may posit another challenge. With one person
embraces sex as a vital source of intimacy while the other tries to fight the desire
from fear of humiliation and social punishment, open discussion around the issue
may be necessary for the couple to maintain their relationship.***

Limitations

This paper is written based on the available and accessible academic articles on
Japanese and Indonesian dating practices, which were mostly published in English.
Considering the limited number of the publications, further research beyond a
review on literature is needed to capture the actual intercultural challenges faced by
couples who come from the two different Asian cultures.

Acknowledgement
This article was originally written as part of a class assessment submitted for the

Intercultural Communication course in the School of Communication of Arts, The
University of Queensland, Australia. The article has been rewritten with necessary

v
7 229
Em e



International Journal of Global Community
Volume | (2) July, 2018

additions and changes prior to its publication. The author would like to thank Akiko
Kurosawa, Dian Kusumaningrum, Elisabet A. Werang, Eriko Koyama, Fendi R.
Widianto, Kyoko Arisaka, Momo Omizu, and Shun Hayashi for their valuable
contributions and input in the writing process of this article.

Conflict of Interest

The author declared no potential conflict of interest. The author received no
financial support for the writing and publication of this article.

References

Applbaum, K. D. (1995). Marriage with the proper stranger: Arranged marriage in
metropolitan  Japan. Ethnology, 34(1), 37-51. Retrieved from
http://www.jstor.org/stable/3773862

Asyari, S., & Abid, M. H. (2016). Expanding the Indonesian tarbiyah movement
through ta'aruf and marriage. Al-Jami‘ah: Journal of Islamic Studies, 54(2),
337-368. d0i:10.14421/ajis.2016.542.337-368

Ayun, P. Q. (2016). Penggunaan instant messenger dan komunikasi interpersonal
remaja [The use of instant messenger and adolescent interpersonal
communication]. Jurnal llmu Sosial, 15(2), 111-120. doi:10.14710/jis.
15.2.2016.111-120

Bennett, L. R. (2005). Patterns of resistance and transgression in Eastern Indonesia:
Single women's practices of clandestine courtship and cohabitation.
Culture, Health & Sexuality, 7(2), 101-112. doi:10.1080/136910
50412331291397

Fadilah, A. N., Kuniasari, N. D., & Quraisyin, D. (2011). Relasi gender dalam
hubungan pacaran: Studi relasi gender dalam proses komunikasi pada
remaja yang berpacaran di Bangkalan [Gender relation in dating
relationship: A study of gender relation in the communication process of
Bangkalan adolescents who date]. Jurnal Komunikasi, 5(2), 94-104.
doi:10.21107/ilkom.v5i2.147

Farrer, J., Tsuchiya, H., & Bagrowicz, B. (2008). Emotional expression in tsukiau
dating relationships in Japan. Journal of Social and Personal Relationships,
25(1), 169-188. doi:10.1177/0265407507086811

Forth, G. (2004). Public affairs: Institutionalized nonmarital sex in eastern
Indonesian society. Bijdragen tot de Taal-, Land- en Volkenkunde, 160(2/3),
315-338. Retrieved from http://www.jstor.org/stable/27868130

Hald, G. M., & Mulya, T. W. (2013). Pornography consumption and non-marital
sexual behaviour in a sample of young Indonesian university students.

230



http://www.jstor.org/stable/27868130

International Journal of Global Community
Volume | (2) July, 2018

Culture, Health & Sexuality, 15(8), 981-996. doi:10.1080/13691058.2013.
802013

Hardon, A., & Idrus, N. I. (2015). Magic power: Changing gender dynamics and
sex-enhancement practices among youths in Makassar, Indonesia.
Anthropology & Medicine, 22(1), 49-63. doi:10.1080/13648470.2015.
1010114

Hartono, H. S., Davies, S. G., & Macrae, G. (2017). "You can't avoid sex and
cigarettes': How Indonesian Muslim mothers teach their children to read
billboards. Pacific Journalism Review, 23(2), 179-196.

Holzner, B. M., & Oetomo, D. (2004). Youth, sexuality and sex education
messages in Indonesia: Issues of desire and control. Reproductive Health
Matters, 12(3), 40-49. Retrieved from https://www.jstor.org/stable/3775970

Jaafar, J., Wibowo, I., & Afiatin, T. (2006). The relationship between religiosity,
youth culture, and premarital sex among Malaysian and Indonesian
adolescents. Asia Pacific Journal of Social Work and Development, 16(2),
5-18. d0i:10.1080/21650993.2006.9755999

Jamieson, L. (2011). Intimacy as a concept: Explaining social change in the context
of globalisation or another form of ethnocentricism? Sociological Research
Online, 16(4), 1-13. d0i:10.5153/sr0.2497

JapanTimes. (2013, April 17). Japan's depopulation time bomb. Retrieved May 2,
2018, from JapanTimes: https://www.japantimes.co.jp/opinion/2013/04/17/
editorials/japans-depopulation-time-bomb/#.Wul290iFPIV

Jones, G. W. (2014). The 2010-2035 Indonesian population projection:
Understanding the causes, consequences and policy options for population
and development. Jakarta: UNFPA.

Keel, M., & Harris, K. (2014). Intercultural dating at predominantly white
universities in the United States: The maintenance and crossing of group
borders. Societies, 4, 363-379. doi:10.3390/s0c4030363

Kincaid, C. (2014, July 27). Dating and marriage in Japan. Retrieved April 26,
2018, from JapanPowered: https://www.japanpowered.com/japan-
culture/dating-marriage-japan

Kito, M. (2005). Self-disclosure in romantic relationships and friendships among
American and Japanese college students. The Journal of Social Psychology,
145(2), 127-140. doi:10.3200/SOCP.145.2.127-140

Marshall, T. C. (2012). Attachment and amae in Japanese romantic relationships.
Asian Journal of Social Psychology, 15, 89-100. doi:10.1111/}.1467-
839X.2011.01364.x

Martinez, L. V., Ting-Toomey, S., & Dorjee, T. (2016). Identity management and
relational culture in interfaith marital communication in a United States
context: A qualitative study. Journal of Intercultural Communication
Research, 45(6), 503-525. doi:10.1080/17475759.2016.1237984

g 231

A
m‘ﬁgﬁ TITUTE



International Journal of Global Community
Volume | (2) July, 2018

Mcintyre, A. (2000). Can Japan ever take leadership? The view from Indonesia.
Asian Perspective, 24(4), 299-314. Retrieved from https://www.jstor.org/
stable/42705317

Nilan, P., Demartoto, A., Broom, A., & Germov, J. (2014). Indonesian men's
perceptions of violence against women. Violence Against Women, 20(7),
869-888. d0i:10.1177/1077801214543383

Ritter, Z. S. (2015). Taboo or tabula rasa: Cross-racial/cultural dating preferences
amongst Chinese, Japanese, and Korean international students in an
American university. Journal of International Students, 4(4), 405-419.
Retrieved from http://jistudents.org

Rusmiati, D., & Hastono, S. P. (2015). Teenage attitudes to virginity and sexual
behavior in dating. Kesmas: Jurnal Kesehatan Masyarakat Nasional, 10(1),
29-36. doi:10.21109/kesmas.v10i1.815

Sato, S. (2006). Indonesia 1939-1942: Prelude to the Japanese occupation. Journal
of Southeast Asian Studies, 37(2), 225-248. doi:10.1017/S002246340600
0531

Smith-Hefner, N. J. (2005). The new Muslim romance: Changing patterns of
courtship and marriage among educated Javanese youth. Journal of
Southeast Asian Studies, 36(3), 441-459. doi:10.1017/S0022463405000
24X

Sprecher, S., & Hatfield, E. (1996). Premarital sexual standards among U.S. college
students: Comparison with Russian and Japanese students. Archives of
Sexual Behavior, 25(3), 261-288.

Suzuki, M. (2013, October 23). Kokuhaku: Japan's "love confessing™ culture.
Retrieved April 26, 2018, from Tofugu: https://www.tofugu.com/japan/
kokuhaku-love-confessing-japan/

The Government of Japan. (2018, January 1). About Japan. Retrieved May 2, 2018,
from JapanGov: https://www.japan.go.jp/japan/

Ueno, C. (2003). Self-determination on sexuality? Commercialization of sex among
teenage girls in Japan 1. Inter-Asia Cultural Studies, 4(2), 317-324.
doi:10.1080/1464937032000113060

Vaquera, E., & Kao, G. (2005). Private and public displays of affection among
interracial and intra-racial adolescent couples. Social Science Quarterly,
86(2), 484-508.

Wibawarta, B., & Yovani, N. (2012). Meta analysis of the study on Indonesia-
Japan relationship: Case: The study on Indonesia and Japan relationship
conducted in various universities and research institutions throughout
Jakarta and surroundings area. Journal for the Comparative Study of
Civilizations (17), 43-70. doi:10.18901/00000257

232



https://www.jstor.org/%20stable/42705317
https://www.jstor.org/%20stable/42705317
http://jistudents.org/

